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Sri:
Srimad Ramanuja Gita Bhashyam — 12t Chapter

(Explanations from Tatparya Chandrika of Swamy Deshikan)

T GTLTSEAT:

Sloka 12.1

ATSATAATIEHT -

TRENTRSET T aeT 936 Tg[UIT SEaar AR Rggdrad arererga @ e
TR -F A T - A A TR-TUETIRT € aeus WREdT €ad IATag s edd Sfhae | S
T TAAT TASAA-GATATHATH, U Aeh e e - G A AT @ H | AT SCHITTAATEASAT
HACHITEAT ARFEUET FREAgITEAE] T MsITes SEATq GEaETITRErg 9 4599

TAGITEA I &, TR TALATAT TRUATEAT: T o4 | WEagUTaaed TTyaaTeassSaTq, A5
T NIRRT TS AATIEAT | ST WSTd A qF 7 F JHaAT 7G: | (6-47) 337 SHA |

TREIRTASTHT ST EaeT 93 Sg[UIT WREdr AEeT Aggesad ararerdamT oA — To
Arjuna, who wanted to get a direct perception of the unchallenged Supreme Lordship of
Parabrahman who is none other than Bhagavan Narayana, the one to be attained by those

steadfast in Bhaktiyoga,

A AT -F RO A -T AR TR Geadawed Sadr &gy 9urag Jafead fas - The
Supreme Lordship was revealed as it is by Bhagavan who is of True Will and an ocean of

attributes of unsurpassable excellence such as compassion, benevolence, affability etc.

I T AT HESATH-GTITHATH TR e - s gaca vy — It was also told that the

knowledge, vision and attainment of Bhagavan was possible only through absolute devotion

that is single-minded and undiluted.
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A ATCAATTHE TSN, ST TEAT] W &qed FaguTaaed Taredfasara Asarq

@M 9 4549 - And then here in this chapter, superiority of the loving meditation on
Bhagavan over the meditation on Jivatman for attaining the nature of the Individual Self

because of yielding the desired fruit sooner and also being adoptable without difficulty,

TEGUTEATI: &, TILRHET T ASar aguterar: F 3=a= — And the means to meditate on
Bhagavan and for one who is incapable of that, steadfastness on the Individual Self as the

means and its requisites are all going to be told.

TEGUTETET T MTETsS41q, - The superiority of meditation of Bhagavan — ¥REagaTaT is

due to that fact of the superiority of the object of attainment itself;

Fead ¢ MR AT ALAATAUAAT | HGZTAT HSTd 1 AT G A IHAAT 74 |' (6-47) TIT IHH -
That superiority was told in, ‘Compared to all the Yogis told earlier and those steadfast in mere
penance and other things, one who worships ME having established his mind on ME and has

the urgency to attain, is superior among Yogis. That is my opinion’.

The aspect of superiority of Bhakti is told in this chapter. The reason why Bhagavan revealed
HIS consic form is Arjuna’s desire to have such vision. The cause of gracing Arjuna with the
vision of Cosmic form was Bhagavan'’s divine qualities such as unlimited compassion and
others. Bhashyakarar indicates that reason why WTagqTHAT is superior is because of the
superiority of the object of meditation. The main aspects of the teachings of this chapter are
summarized in this WTsITaqTi=T. Bhagavad Yamunacharya summarises the teachings of 12t

chapter as:

h: ACSTH IUTATRAL TR SATCHIASAT | TTRI ATy T A<h: GTE9T 394 |l

The superiority of Bhakti and for those incapable of that, contemplation on Individual Self and
the & TTs for karmayoga and others told as T5=T Fa A etc and supreme loving devotion

needed for Bhakti are told in this chapter.

A AT
TE gIaghT I AHTEAT 949TEd |
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I ATHITHSATH qOT % TRTETHET: 111 ||

T4 In this way, Iad JhT: T A<HT: the Bhaktiyogis who are always thinking of you as the utmost
goal @t TIHTEd meditate on you totally 7 Fst% and those 3T=<FH 7&% who meditate on the
nature of the Individual Self who is unseen by our eyes and other senses T & FRTETHT:

among these two types of meditators, who attains their goal sooner?

Td - AEHHF (11-55) THATIRAT Sthel THTLT, TITLRT: - AT @ TF I T T, F ST, @
- GFATAVAIHH AT TR AI-H -8 - - T i e T T, IRy SUTEd; ¥ =
AT L — TRTHETEY, AT T HATH — T QA IT-FATHATEATTH IUTE; TUTH IHIANT
JITFATET: - % TaTed i ST seet: | 'swart 7 R smEtta=aa 1 (12-7) 3 saa
TrrfaaweE dreafawas 3fa i sagiRsa

TE - HAEAHF (11-55) TATIRAT IThel THIIT, FATLTH: - WG @R TF 9L T {=TT, - In this
way, means in the way told in ‘one who performs karmas only for my sake’ and others, Haag<er:

means knowing that you who are Bhagavan is the ultimate object of attainment,

q THT:, T - FFATI AL, AT AR T-H vl -F - AT - qeq @ o @ T orarTe. Tiquiy
3T, - those devotees who meditate totally on you who are associated with all excellences,

are an ocean on unlimited and unsurpassable infinite auspicious qualities such as @,

Hishie, gasca, a@agHeud and others,

T T AT AL — TANTHAETEY, T¢T F AATH — TEH-TATHAHET &I YT, - and those
again who meditate on the nature of 381X - the Individual Self which is 3r=<k the unmanifest — as

it is not perceived by eye and other senses,

AUTH SHANT & TRTEATAT: - F wqared i SHERfae: sl - Among these two types of meditators

who attains the goal the earliest? Is the meaning.

WA 7 et amafa=aEny 1 (12-7) 3} s antaaaa Seafavee st R sy -
‘Hey partha, | will uplift them who are have fixed their mind on ME very soon’ - is told later

meaning TWTfA<THE is about how soon they attain the goal.
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T9H - This connects present sentence with previous and because there is proper relation, the

meanings of the last sloka of previous chapter FRH#Fq FI<H: are mentioned here.

TaaIhT: - Those who desire for unbroken, continuous yoga. That is explained as @THa ST

Hea™dT:. This is the same as A9 told earlier.

ITH — Means you who are associated with all 1%’{%5 known from the prior teachings, and as

perceived directly also.
TITEd — The ITER 91 here means 5« fa9fag<rq and explained as TR IUH 3TTH.

177 — This word is used in the sense of Y& and 27 also and in order to eliminate them in

this context, bhashya is TMTHETETH.

sr=9<hH — This also indicates YT or the Individual Self. The THET a= is T THFHAT

gfEaer: euaH: | Uaq ATl =g« I99: a1 54: and accordingly the 25" tatva is Jivatma
tatva addressed as avyakta. In order to remove any doubts that 37=4<F indicates aﬁ‘cg here as it

is told with 37&1%, bhashya is Tad = ST,

TRTTAHET: - The superiority told here is explained as & T@aTed I «fBTTA:. The question is not
about which of the two I9T¥Ts or objects of upasana is superior. It is well known that SITagaTE=T

is superior. That is known clearly from the slokas in this chapter &t 7 f=reTq 91 (12-7) and
FALTTSTIRALETTTH (12-5) that F-Taf=rs is superior to &S,

It was told earlier that TTSTTE=IT TTSR[E] TEASTHEHTHT | TAATETH g0 @ FHgaeaadq |l It is FIaq

— very easy to perform and enjoyable.

So the question is — let us say two persons start upasana at the same time. One starts

ArHTITEAT and the other, SITagaT™AT. Who reaches the goal earliest? Whether the sreRTIT®

attains STrETCHETATERTT first or WTAZITH attains STEETATETT first is the question. AITAEITEAT is
easy to perform because Bhagavan has fea@garafairg and one can do Fid, I, TUITH etc.
while ST does not have a form. One has to think of his essential nature as consciousness,

different from body, sense and so on and it is extremely difficult and takes a long time. At the
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end of that he will only attain SfETEHETATERTT and not ATaTATARTE. So Bhagavadupasaka is
superior in all ways — the object of meditation itself is superior and one attains the fruits very

soon.
*** additional notes
For Yogavittamaabh...

Advaitis — The question raised here is whether saguna upasane is superior or nirguna upasane?
Shankara says without sagunopasane one cannot do nirgunopasane at all. Nirgunopasane is

better they say.

Madhva — avyaktam etc is lakshmi upasane. Question here is whether bhagavadupasane is
superior or lakshmi upasane. *** No where in gita so far there is any mention of lakshmi and

hence it cannot be justified.

*k%k

Sloka 12.2
CIGHEIGEI]
ALTALT 7T A AT AT Samed |

TEAT TCATIATES A Jha a1 7aT: 1 2 ||

T Those who T 79 a9 having fixed their mind on ME 93T &1 I94T: being with supreme
faith T <rT: #TH 3UTET meditate on ME being incessantly-associated @ IHaHT: they attain me

soon. ¥ H4T: They are dear to ME.

i@ AT AR 9T HEIT AT I9AT FAeag<or: - R FrgeEmom: F /1 SuTed -
YT A% 7T AR a9 SUTEd 3@ | T IHaAT A 7aT: - A G =g ITgaea o |
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T AT AR 9T HGAT AT I9AT Ag<oT: - Rt FTgeEmom: - Having abundant
love towards ME that cannot be expressed, having fixed their mind on ME, and having extreme

faith, those who wanting eternal association with ME,

q | IUTH - ITATATT 7T A A9 F 97 SUTHd 549 — those who meditate on ME —

meaning fixing their mind with the firm resolution to attain ME who is the object of attainment.

J THAAT | AAT: - | F@T A= YA 34 — In my opinion they are IaHs — that is they

attain ME very soon without difficulty.

Even one who is steadfast in 37&1% thinks that Bhagavan is also means and fixes his mind on
him. So because the aspect of fixing their mind on Bhagavan thus is common to both, the
difference is indicated in bhashya as YT=faw= 7= #=a1997. One who is steadfast on Bhagavan
and has fixed his mind on Bhagavan with utmost faith with the resolution that ‘Bhagavan only is

the goal and | should attain eternal union with HIM’. That is the meaning.

Sloka 12.3, 4, 5
¥ FUH S LIHSIH I |
AR T Feeqwas gad |1 3 ||

g™ 997 aHgEa: |
T TgafeT A gE@Rd W@ 14 ||
ESKINPETRSG IR R Gl

et g Thag:@ Sgafgaraa 1 5 ||

Tfa=umH "f==e Controlling the group of senses completely T3 RIS having a clear
understanding that the self in all are equal as all are of the nature of consciousness
Tasdiga<ar: engaged happyli in the well being of all entities o T those who, #fH3¢a ¥ impossible

of being addressed as so and so 37=4<h not perceived by senses H‘cf‘oﬂﬂ{ can get all types of
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bodies such as deva, manushya etc. ==+ impossible of being thought of as having those
forms Fe=aH and for that reason only being common to all =< not losing its extraordinary form
499 being eternal 371 TamEd such nature of Pratyagatman or individual self they meditate on
T HTHE STHAted they attain the essential nature of the individual self as similar to that of mine.

FRTEhadl a9t For them who focus their mind intently on the nature of the Pratyagatman
who is not perceived by senses 9T sTfeRa: the difficulties are much more. g 3gafg:
Because for them who still have the wrong idea of atman in the body, sr=<FTfa: the state of

mind focusing on such nature of pratyagatman 3@ aTe4d is attained with great difficulty.

q T AL — TATHETEY, AL - TETEATAT JATRMSE-A LT, T T YRR HSAH,
A AT o TSy TAATH AT IS T a9 a9 S99 R sHed, a9 T Fi569 -
FAETH T, TS ATETHTUTHRRIEESH S | ATRUMTHET TTETETUTERRIG 7 9, T =99d i
9, T7 T 44 - e | afee sRenm syafiey s o wemrea: gy R, w6
THAET: - FE JATIRIATATRICY 22 A TRINY SCHY FTAFTHAAT GHIET:, TF TT Faw@red T -
FEATRaTiacary Raar:, aareaiide @ SeHAT AT [ H RIS AT R | T TaH T8
YT A AT AT TF - AEAATHTRT, STEEATRU AT STt ua sl | o arerdamrar
(1412) @ F&7q | A 7 - 'Y TH qrEgafa (4. 9. 3-1-3) i | a7 seresefe feeg
A T T[T T, "FeeATSEL I=44 ' (15-16) 'STH: [euea~:' (15-17) i | a1y a<r 74w
TSI (. 3. 1-1-5) 3 stefE=mar g seRase s 9oy ua &g, smaEr: |

AU STAHTEHATHT FAL: T ATAHAL:, FSAHT [ M - FAAHEATAT AR, Igaf: -
SETCHATINHTALH: TET FATAS; Iga g SgH T AT 7ot |

T g AL — TATHEAEY, - But those who meditate on Akshara — means the essential nature of
Individual Self,

A9 - IFTIIIAT ATfTR-A <9I, - which, being different from body and others can not be

addressed as deva, manushya etc.
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T T IERIHUTTHAH, - and because of that only not perceived by eye and other sense

organs,

AT A = IATRIQY TAHTHH AT ARSI =T A9 o 997 FReafigH d9e, - is g7
sf==aq means though residing in deva, manushya and such bodies cannot be conceived in

terms of those forms due to being of a different class from them,

T TT FoE — FAETHI, TACATTATH TR GG 5e39: — and for that reason only is Fe€T —
means is common to all, that is, it is an entity not related to those extraordinary forms such as

that of deva, manushya etc.

FIRUMTTAET STETERUTHRRIG T 99, T =9ad 34 =9, 99 U9 &4 - 9 - not being subjected
to change does not move away or change from its own extraordinary form. 3T<<T means does

not perish and for that reacon only it is [ means eternal.

sy s TyRRe s 99 @ g9 [, - afeesr sReem means
properly controlling the host of sense organs such as eye and others from their natural

functions,

AT GHIGT: - 997 SATRTATHATHRIY g AATEAAY SITHY ARHAAT GHIST:, - 997 GIIGH:
means look upon all beings of varying forms such as deva and others as equal due to

understanding that the self residing in all of them is only of the form of consciousness,

Jq TF GA9A R WT: - FAQATeaiaarq Mgar:, Favaraaidd (g el
ETRATAEN AR - for that reason only engaged in well being of all. Means retiring

from causing ill to all beings.

T TFH T SUTEA o AT /T ITYATT TF - FAATHTR I STEETRUTH AAHTH LA TF Fe74: —
Those who meditate on akshara thus, they also definitely attain ME only. That means they
realize the essential nature of the Individual Self who has the same from as ME when detached

from samsara.
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WH GTERHARET: (14-2) 37 a8 - This is going to be told later as ‘they attain attributes similar
to MINE’.

AT 7 - "G 9 araa (7. S, 3-1-3) = - Itis also told in shruti as ‘untainted by sins, he

attains supreme equality’.

TIAT AARATITTG FEEATE A IET FGUIT T84, - In the same way, the meditation on the
Supreme Brahman is told as different from that of the Individual Self, the kootastha who is

denoted by the term Akshara.

"FEETSE I=44 |' (15-16) 'STH: [eoea~:' (15-17) i - ’Kootastha is denoted by the term

akshara’, ‘But the Supreme Purusha is different from the Individual self'.

" I AT TRATHATETHQ (. 8. 1-1-5) 3 srerefa=mat g sreeerssAfas a3 wa 7g], - But one
who is denoted by the term Akshara in ‘Now the Paraa vidyaa by means of which that Akshara

is attained’ is none other then Supreme Brahman only.
Jaara@Ts: - That is because that Akshara is told as the source of all beings etc.

AU STAHTEHAqET FAT: T ATIHAL:, - For them, those whose minds are attached to avyakta or

the unmanifest, greater is the difficulty.

ST 12 71T - srea<hiasaT a=ghr:, - their mind functions having the unmanifest as its object of
thought.

IRATE: -QETHTTNATY<h: T8 JATA; gawl I3 ag¥ Ud AcATH 7+a= — By embodied ones, that
is those who are possessed with the idea of self in the body, it is attained with great difficulty. It

is but natural that the embodied ones think of the body as the Self.
T q & ATHEeTH — The fact that 37T is lowly is told here.

srfi<eaH — This does not negate all kinds of denotation because that would be against what is

taught. Though the Self is addressed as Deva and others through the body, denoting the pure
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essential nature of the Individual Self that is detached from Prakruti with the words Deva and

others is not possible and that is negated by this.

T=u<hH — If it is said that the nature of Individual Self is totally unperceivable, then it cannot be
said to be meditated upon at all. So the explanation is that it is imperceptible to sense organs

such as eye and others.

T4959TH — The essential nature of the Individual Self is said to be 3 or atomic or very subtle. So
the pervasion told here is its nature of being capable of transmigration through all types of

bodies such as deva, manushya, tiryak and sthavara.

srt=r=a¥ — It does not mean that it is impossible to meditate on it because it is ordained that one
should meditate on the Atman. The meaning is though it exists in various types of bodies such
as deva and others one cannot think of it as having the same form as deva and others as it is

distinct and different from the body.

F¥IH — The Individual Self is common to all because of being distinct and different from all
kinds of bodies which he takes on. The extraordinary characteristics such as T, HTA etc
do not apply to the Individual Self directly. The word %®1 is normally used for the first person in
a lineage as he is common to the entire stream of people in that lineage. Like we say
Nammalwar is Prapannadana Santana kuTastha. But here since the general nature of the Self

is meant which is common to all, it is commented as Wm.

91H — The Individual Self has movement from body to body and to Paramapada etc. So any
movement cannot be negated for the Self. Since the Individual Self is oA or immutable in
his essential nature, he is called =T meaning it is firm or does not move away from that
extraordinary form. For that reason only it is gaH. What is g or undergoes change is EECH
What is not subjected to change is 4.

TqeaF T2 — The term 39T indicates that the mind is controlled and hence this is
explained as F&X1Te 3fvazumH =+7. Bhashya says 7% fA9# — which means following 12T
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T FAEq Fg[=AT Aqug: etc. What was told earlier as [ = 59T = qivear: q9ETH: is told

here as ATHY ATAFRTRILIAT HHIG .

T T AATHITHT — This means those who meditate on the Individual Self denoted by the term
AT as the ultimate goal to be attained along with the idea that Paramatman is the 1% of that

goal — one who takes the meditator to the goal.

st — This means, even those who think that something other than ME is the goal of

attainment.

AT ITga=aa — Means they attain that §w&a=T which is inseparably associated with ME and has
similar form as MINE. As told in Brahma sutra aﬁ‘mﬁ'«rw for a mukta — is inseparably
associated with Paramatman. They attain such ¥HTATR1Z which a <t attains with Paramatman.

The pramanas are quoted for ITHITH.

51277 — This term denotes Supreme Brahman in some contexts such as 312 93T JgATH TN,
FATHFAE: (7.9, 1-3-9) etc. It is also used in the sense of Prakruti as in ¥&72Tq T3 97.. In
some other contexts it is used in the sense of Individual Self. In SFATAL T2 (4. 1-9), FEeATET
I etc. the term 3727 denotes Individual Self. SO here according to context, it denotes

Jivatman.

FAIMSTAFAT: - To those who are interested in the Individual Self who is 3r=3<F imperceptible, the
difficulty is greater. Because they have not fixed their mind on Bhagavan. The nature of fixing
mind on the Self who is 37=3=<F is of the form of withdrawing all the senses from their functions.
Since Jivatma does not have a form, there is no str@¥a for the mind like the feaaw=TeawE of

Bhagavan. So it is very very difficult.

%gafg: - The aspect of having a body is true in respect of great sages such as 9% and others
who are always said to be in SIg[¥Ta=T. So those who have the wrong conception of Self in the

body are addressed here and hence bhashya is IETHTTHHTAL:.
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Sloka 12.6, 7
AT STH AT JhauE oI 3lg —

Now it is very clearly going to be told that those who meditate upon Bhagavan attain their fruits

very soon.

I AATOT HHIOT T T=IET HA: |
FARANT TR /T &A= SUTEA 11 6 ||
AT, AT IR ATCET |

T 7 R ot A fEETE 0 7 ||

T q But those who, HATTOrFRTIU AF3E+a=T having surrendered all actions to ME, ea=T: having
ME only as the object of attainment, === TF AT £AT3+d: contemplating upon ME through
Bhaktiyoga that does not have any fruit other than ME 39Tad meditate upon ME, FZaatara=aat
a9t such devotees who have fixed their mind firmly in ME alone, FeHEETETNRIq 3T 7 =R1q
Tzt wartH | will uplift them without delay from this ocean of Samsara of the form of birth and
death.

q g AT SEIATATATHIAT ST o FLATIHA FAIO, I 7 ARRHR AT T =
TATTOr FRTTOMT FIRLATH TLATHATET HIY G Ie, AT HSRITAT: AT TF TR — 7T T

T AT &TI: JYTEAA - SATATATTITHEI A AT €qqHq T AT SreqesATi Fawar A
SUTHT T | AT AR R JSaTe SETredTd aNTTg AgH TR UF FTA" q9gdl qar
|

¥ g AT AT AT IgEToTie 7 e F#Hifr, - But those who perform all worldly
actions such as eating and others that are needed for carrying on with the body and meant to

support the body,

IR 7 FEEEE AT A @aifo- and also the Vedic karmas such as Yaga, Daana, Homa,

Tapas and others,
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FRTTUM FILLAT FEATH=TET HiF €747 — having surrendered all those actions along with their

causes and their purposes unto ME having fixed their mind on Paramatman,

HT: - AIHITAT: AT TF TR — FAT T+ TR- having ME only as the object of
attainment, =349 T means through Bhaktiyoga that has no other purpose,

AT &ATA: SYTEAA - SAATATIVTHEG (AT ATa = € aH] T AAATIATIOr ST w i Fawar 70 Sqrea
TTY: - HT &4Tawq: SUTHA — means involve in contemplation, worship, prostrating, chanting my
names and other such acts with the idea that they are equal to the object of attainment as they

by themselves are most dear to them, and thus they meditate on ME is the meaning.

AT FTRTETETAT GEOATg GaTedTq R AgH AR T Hrad aqaat war — | will uplift
them very soon from this ocean known as Samsara of the form of birth and death that is

opposed to the attainment of their ultimate purpose.

AT TgATATATATH - Karmas that are subordinated to 34T - the purpose of carrying on
with the body are farming and others. While the 3T Fs are ea=fafr® FHs, FgFTs of the
form of 3TT=TT and =TT — those that are ordained to be done including the mandatory ones and

those that are permitted but not mandated.
TAre9ATH — Fs that are ordained with purposes such as attaining svarga and others.

TEHRTCOT — Means along with #=&amava+ and such karmas.

TEATHATAT — SATCH TLHTHTT =l T T ALATHH | O SqdT ALATHATHT is the vigraha vakya.
That means having their mind focused on Paramatman only and with no other interest such as

attaining svarga and others.

AT - The vigraha for this is 318 9% T399T= J9T 7 AI<T.. | am only the ultimate object of

attainment for them. They are A<ITs.

&1+ - This indicates everything told earlier as Tdqd FIqa=dl AT Tdvq%l FEAAT: THEATH AT
TFAT HeIThT SITEA (9-14) etc. So explained as EATHTHAT TUTH T HdATI.
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TIIHa — Means for the sake of just performing them only and not expecting any fruit — without

FATIE.

JEATTHR — Explained as FeI{dTd A& — Samsara itself is mrutyu. The adjective 97
indicates it is deadly and to be rejected. While attaining Bhagavan is 3¥qd<q. Because it is told

as g it can be understood that it is opposed to attainment of Bhagavan.

T %R‘l‘c{ — The word 7 that is found separately in the sloka is taken along with ﬁr{'l'cr and
explained as = dra FT.

Sloka 12.8
AT A A q i Faer |
el a3g s S T g 1 8 ||

A9 AT UF AT Keep your mind in ME only. & 73 fRererr Keep your buddhi in ME only. 7
Fed g2=ag Rafasafar After that you will be living in ME only. 7 @91 There is no doubt in this

aspect.

o srfdarRTqRETiET, gavETq, stRev T 9 9 TF A9 e - 7 79: g6 $% | /R
& e - 7gq 1@ I A sregaETd 1% | 99 4 A ua Rafasa R - sgq v e 5

HEITAAYAF-AA AT UF a2 Rafasafd sont: |

Iq: AR IETIET], gaw@Tq, sA=awa@rq 9— For that reason, because | am the most

exalted benefit that is sought after, and also because | can be attained very soon,
AT TF 7 AT - 7Y 79: GATAT % — fix your mind in ME only firmly in ME.

#fr & Faer - g va awaT 5 sreaeErd $% — have firm resolution that | am only the

ultimate object of attainment.
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o Fed 9y ta Mafsaf¥ - s ug T 3@ sreraaagE - A e e v |9 i
Aafersa & Teef: - Immediately on fixing your mind in ME with the form resolution that | am only

the ultimate purpose, you will be living in ME.

In the previous sloka, the duties to be performed were told in general. Now Krishna addresses

Arjuna and tells him ‘fix your mind on ME’. Considering what was told earlier and now,

Bhashyakarar gives three reasons for doing so SITqerAaEuTI@ET, GAWETY, ATHLAFIAT 4.

Tty 7+ e — This indicates the start of FHT{E. Means fix your mind in ME preventing it from

going elsewhere.

wfTr gfe Aerem — This is not repetition of FHTTE told already. So i is explained as JTa=TT or

g‘cﬁ’ia'zr and applies to the object of attainment. So explained as JgHa THIT A AeAFHTH TE.

T &9 | — This does not mean immediately after this teaching and so explained as after fixing

your mind with the firm resolution that | am only 9TTH9TH. The JFgTL0T U4 is taken with
[BENEICEEC N

7t Aafere= ¥ — You will stay in ME only in future is the meaning. The fact of paramatman being
the support is always true. And that is known also through =1a9T. So here that is not what is
meant. Here it means that once you fix your mind firmly on ME you will be like a liberated self is
the meaning. Or it may mean that you can be without any fear just as a son is with father or a
student with the Acharya having placed firm faith in them that they are the protectors in all ways

seen and unseen.

So here Krishna is doing T or ordaining him to have firm resolution about the fact that
Bhagavan is the ultimate object of attainment having extolled the superiority earlier due to

speed of attainment of purpose and being enjoyable by nature.

Sloka 12.9

o1 R wHTeTg 7 e /R R
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TATHANIT qav ATH=TG &ATT 11 9 ||

a7 AT =t R a9t 7 91T If you are not able to fix your mind firmly in ME @a: for that
reason only, 9T Hey Arjuna, I = by means of remembering ME again and again Ik

Y == desire to attain ME.

Y G597 UF AR ok R qumeTg 7 a@iy, a9 S 9T T 398 -
TR MA TR -H e d -4 e -H g e -aTeaed-h - AT - e - - I -aa -
AR -srerTEaET R RaEre T eear |71 T o |

Y GgAT UF "y oo R awreng 7 Ay, - If you are not able to fix your mind firmly in ME at
ONCE,

Tq: TATHANT HTH STHH 595 — for that reason only desire to attain ME by means of repeated

practice,

TR FA TR A I-HIad -4 e -H g e - AT d-h e -ATg - e - - g -ara -
TAFH -G A-F A A -AhA A T H @A Hed T-UrE R Rfgegaae®is 7 - In ME
who is an ocean of natural unsurpassable innumerable most exalted auspicious qualities such
as Tied-arfiea-aIgR-aTcaed-HTeug-ATeE - A e - - IR H- AT - g R T - S hed -
I ICA-THARUATTHGAITHITI 0T, and of the nature opposed to everything defiling,
(beauty, affability, friendliness, affection, compassion, sweetness, majesty, magnanimity,

heroism, valour, might, omniscience)

AR sy R RaaEryT Fseat |71 A 58 - by means of TfA-srw=maiT —
practice of repeated remembrance filled with incomparable prema or bhakti, having attained

steady equanimity of mind, desire to attain ME.

additional notes

If chitta samadhaana has set in, one can move to bhaktiyoga directly. This comes out of

Bhagavat-karmas. If one is engaged in bhagavat-karmas repeatedly (abhyaasa), it can lead to
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chitta samaadhaana and then one can move to bhaktiyoga. This is a secret teaching in this
chapter which is not expressed in words but can be inferred. Samyak aadheeyate is

samaadhaanam - chitta samaadhaanam. -- *******

When the mind is snatched by the desire for senses, how can one get equanimity of mind in
Paramatman who has not been seen so far? Knowing this thinking of Arjuna, Krishna tells him

the means to attain f===HTT in this sloka.

If it was not possible to fix one’s mind in Paramatman Bhagavan would not have taught that in

the first place. So what was taught as #=da #7 3M4<Ed is not going to be futile. If one is not able
to fix the mind at ONCE in paramatman in such a way, then Bhagavan says one should resort to

this. The word TIgaa in bhashya is significant.

27 — This is AT and does not quality mind because mind is always unsteady. So the

anvaya here is oo FHTETIH.
dd: - For that reason - that is not able to attain equanimity of mind at once.

Then what should be the object of remembrance and how is it possible is all explained as
AT T T T -H e T -A T e -H g Te- AT e - R e - AT A -TFA T R T o - T - T -H T = -
AR A -T AT A-HA AL A-TH AR LITATITH I THA TR Mg aseaies a1,

Each and every quality of Bhagavan attracts the mind. The auspicious qualities of Bhagavan are
listed in order to show that loving devotion and desire arises to attain such Lord as HE is the
one who is capable and who is the cause of removing everything other than HIMSELF from our
mind. The attribute ¥&<T1Ta indicates that HE is the cause of all and so he has the natural

love of a father towards all. And to remove any doubts that there is even an iota of defect, the

attribute =g area=t= is added. His very nature is opposed to evil.

Ao T - Indicates that there should be no faTfaT=m. The ¥ told is with loving

devotion unlike Hiranya and others who also had 319 but with hatred.
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FEITHANT — TSI is establishing the mind again and again repeatedly in the sTTeT#= or object

of thought. That itself is 1T or means. In Gita and TRTIHATAT the means to controlling the mind

is told as AT and 41179

R REHTETE Te24T — It is not mere ST¥ATH which leads to the goal but through equanimity of

mind or F=EHTET only is confirmed by this.

Sloka 12.10

FAFTASTIHHTSI AeRHITHY 979 |
Ay Fnifor s Fafamarm @ 1 10 ||

FwmE s sAATST If you are incapable of practicing this kind of repeated contemplation also
HRHIH: 99 engage single-mindedly in acts performed for my sake. F@% FHT{T Fa=ta AfEwy
st you will attain your purpose when engaged in karmas performed only for my

satisfaction.

Y TEATr-Sea T Y sl offy, AFHTTHT W - AT FHIOr ST MATo =T ohr-
FATIIET =X | FAATIIAT AT FAIO FA AT A=A ARATARTG a1 AR ot Rafeuafd
FeeAT weaTraEt ffed st |

A TETAg-T T AT a9 ¥, AT W — If you are incapable of practicing this kind

of repeated remembrance, involve in acts performed to please ME.

TR T- T A-THERTIE S, AT sreifSaeas s=IX — Perform acts associated with ME - such as
building my temple, laying out flower gardens, lighting lamps, cleaning temples, purifying by
sprinkling sacred punyaha waters, sweeping temple floors, gathering flowers for worship,
involving in worship, chanting the holy names of Bhagavan, circumambulating, praying,

prostrating before ME etc — doing all these with utter loving devotion towards ME.
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srerffiTaT waef wHIfOr Faq A =g srmEanTfEst 7i fRur RafRafd qeear gonfasar
fafes srar=af® - Even by performing all these acts for my sake with great loving devotion you

will attain equanimity of mind preceded by the practice of repeated remembrance and then you

will attain the benefit of the form of attaining ME.

It as as though Arjuna is having doubts about practicing repeated remembrance of the most
auspicious pure form of Bhagavan through the mind which is impossible to control. The mind is
always wandering about sense objects which are directly perceived and easily available and it is
used to engaging in such sense objects for long time. So it is not possible for one to practice
even repeated remembrance of Bhagavan’s auspicious qualities and form etc. due to
FHTI=ETEAT in other aspects. So Krishna teaches Arjuna the means to ST¥ITHIT as the

performance of Bhagavat karmas.

ARHILHT 99 — The karmas told here are qualified as #c# and hence they are the internal or
closely related means for Bhakti — s=a¥g=~rrars. Bhashyakarar lists the kainkaryas which are
well known and established in this shastra in Fad Faa=ar AT etc. and also in fagm™, X1 and
Tra=sras. The word 92 indicates that they have to performed with great love as they are

most dear to Lord.

fAfaH st s — What was told in previous sloka as ATH=arqH is told as f& here. These

FgHIs of Bhagavan are TT-HZAT ITTTs or successively means to attainment of Bhagavan. That
means kainkaryas lead to attaining I=amEa T which further leads to f==aTeT™ which ultimately

leads to attainment of Bhagavan.

Each and every karma told here are most sacred and while performing each one of them one

should be contemplating on Bhagavan and that is why they lead very quickly to aT9. That is

indicated as STT=RTT AT EHTH.

Sloka 12.11

AATIALTOIST i HSTHTET: |
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AFHBAAT I F& Fareaar 11 11 ||

T FANTHTEAA: If having taken up the Yoga of the form of Bhakti Taaft FqH Ter<his you are
incapable of performing such kainkaryas of the form of my worship, d<: for that reason only

TateHaTy having controlled your mind 3 F¥ ®acITRT F% renounce the fruits of all karmas.

T FIRTHTTHT AR Ff 7 AHIY — AT TR — A I AR siser

AR HCETH TA-HAEHHTTT g 1 DY, Td: TAI R AT AT EY T AT
TAYSHITRTH AT TGITATAT TAFHEAAT F€ | ATAET AIF TTAqAT (g Teomersaraeda
T | AATHAT — IAHAEE: | TATSTHE GARAT HETEFEI STIHAT FHOT ST e+ fFga-
Ffaenfs gafai™ TRudReasd TR QTeTehd afa a1 qXrwiRe: Saaaic=e | T97 9 959d
— ‘Ta T qava=d g Rl ara: (18-46) samesy, Fjsa [l aat siEpEm weud | S
TEHHTCHT 7 ST T HISATT | G GO AT AG <6 a9d 99 Il (18-53, 54) 3 |

T AT AR g 7 MDY — AU TTRT — Haoh T STRAIRR] eT — Having
adopted my Yoga if you are not capable of performing this also — means having adopted

Bhaktiyoga which is of the form of loving devotion only in ME, such love arising out of

contemplation on MY auspicious qualities, TRFITTSFLETH Ta-HAHHT Fg, 7 AHIY, - if you are

incapable of performing karmas which sprout up to Bhaktiyoga,

Tq: TAI N AT TEY T RASAe JauEhITad] ST agarIadT Gahdhercdni 3% —
for that reason only, then adopt &I or scAT= I of the form of meditating on the nature of
the Individual self as taught in the first six chapters and which leads to 9%3TRF and renounce the

fruits of all karmas as its means.

Afora aew TrargfEE vefomaaaraeds S - The knowledge that | am only the ultimate
goal due to being most dear - will that not arise only to one whose sins are destroyed

completely?
JATHAT — IqHTER. - IqTHATT means one who has controlled his mind.

TATSATHE RAHAT AITTEAEI A(HAT FHUIT — So by means of karmas performed as my

worship and without any desire in the fruits thereof,
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g srereae fRga-arfaenfs @dfadream - the meditation of the Individual Self is attained and

by that when all the defects such as avidya etc that are blocking are removed,

ARUAREaEY TN |TeTTehd i — and when the nature of the Individual Self is perceived

directly as of the essential nature of only subservient to ME,
7 yerwiRe: T@aRaIcT=d - the parabhakti towards ME arises by itself.

TIAT T T — ‘CFHRAT qAI=4 (¥t faveia Aa: (18-46) saamew, ‘Tj=a AW sr=ay sigrEm™
FEIA | TE[HT: THHTHT T AT T HIFATT | G FOY AT TG <h a9 I 1| (18-53, 54) =f -
This is going to be told later here starting with * humans attain the ultimate benefit by
worshipping by means of the respective karmas prescribed for them’ (18-46), and further as,
‘Having got rid of selfish mind, being devoid of the idea of ownership, one experiences the
Individual Self as is’ (18-53), ‘having realised the real true nature of the Self as subservience to
Lord, having a calm mind, he does not feel sad or aspire for anything. Having realized the fact
that all beings are equal in the aspect of deserving to be neglected, such a one attains

parabhakti towards ME’ (18-54).

Arjuna may further ask a doubt — how can one get engaged in performing karmas for the sake of
Bhagavan alone as the mind is deeply involved in performing acts for selfish purposes only?
Expecting such doubt, Bhagavan teaches karmayoga here which is the &TST of ITTIITFIT or

the final one in the chain of means leading to Bhaktiyoga.

T=ITHTENE: - This is to be taken along with TaETe<RTSREr and not with 3T&T=RT which is told in
the second half of the sloka. That is explained in bhashya as 32T F=IRHTET TARMT Fig 7 TFHIY.

The karmas of the form of siTacg = told in previous sloka as T (TTAT 94) are the ATETET
of Bhaktiyoga. It is not the state previous to the various specific states of bhaktiyoga.
T=ITHTENE: indicates it is different from SiETeH=T. So the meaning is : If you are not capable of
involving in I@Hs which are like TEFE=T for MY Yoga, seek STETEHINT and engage in
karmayoga which is the %< for it.
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ARSI — ST is the contemplation of the nature of the Self. This is not a direct means
to Moksha but it leads to TTHT=F.

TaveHitaad — This indicates it is not the 3777 taught in the mid-6 chapters — FeTATZ.

HaFHHAANH — This also does not lead to Bhaktiyoga directly. This is a means to Bhaktiyoga.

The srcaATETRTT which is the result of this leads to start of bhakti.

TateaaTd - First Krishna said 23 |+ srereed — which ordains fixing the mind in Paramatman
only. For one who is incapable of that, karmas are taught that lead to sT&T<aI\T. When one
performs karmas as taught in the first six-chapters, one will be able to achieve #ATHIH or

control of mind. That is indicated in bhashya as IqH"F..

HaFHRAARH — Renounce the fruits derived from karma but involve in STEATIE. That is
explained as FATHHTZARAT HETLTEHET. By this sTcHeaTH is attained.

o N o

e srfeenteEa faraT — stfa=i is the karma responsible for |, This is told in Vishnu Purana

as ATA=AT FHAATAT JATAT ARSI | TIT FATATHREAT AT2AT. The word 31fx in FfE=mmfs indicates
TS, I etc such as SATH STHTEAT 3T&d Fatid a1 7fd: (.9, 6-7-11). Or srfa=m
can be taken as TgTEHYH also in which case 3Tz would indicate aTa T, &= etc.

TR AT HeasY TANTHTT "1 — If one has to attain T2+, the aspect of the Self being
subservient to Paramatman has to be realized. It is as per TSTHFHATLATT — a prince who is lost
and grows up with hunters in the forest thinks he belongs to hunter tribe only. When some
ministers some day see him and tell him he is a prince and has to go and reach his father, he
realizes his real nature and feels immense love towards his real father and desires to reach his
father. Similarly a seeker realizes through sm=TaTa=er that the nature which is subservient to
Bhagavan is similar to that of Bhagavan, he gets bhakti — or devotion towards Bhagavan. By this
what was told as & FT=eTH=aTH (12-1) — the Akshara Yoga, also helps in the generation of
Parabhakti through realization of the nature of Akshara and further leads to attainment of

Paramatman. This is only explained here as TIHUEAHITad ALATIM.

www.sadagopan.org Page 22 of 40



A doubt is raised here: If one is incapable of adopting some means, other means which are to
be taught should also give the same fruit. It is like =TT fafr. If one is not able to perform

A TTe @1, other kinds of bath are prescribed for such a person. Here for one who is incapable
of performing WiTacFd's which lead to Bhaktiyoga, finally karmayoga is prescribed. Should this

not be then ATETHIETETYA is the doubt?

Answeer — Karmayoga is not a direct means to Moksha but it leads to Jivatma HT&ITR 1T and

then to Bhaktiyoga which finally leads to Moksha. So Karmayoga is a means to Bhaktiyoga.

This is told clearly in 18t chapter as Tg.<F @ 9. There is ample proof for this in Vishnu
Dharma also @ = THTaE T arifq FaT a1 | TESATHIEq e F% TR QAT+ |
FATHATH A FRATIRIT 7gTreA: and so on.

Sloka 12.12

g1 iR SaeETSsTTgET fafirsa |
AT AN AT a=a < 11 12 ||

g+ Compared to the practice of repeated remembrance of Bhagavan without love sTT= SRy
f2 is not the knowledge of the form of realization of Self better? 1T Compared to the
knowledge of the realization of Self that is not yet fructified a1+ fafarsra contemplation of the
nature of the Individual Self is better. €aT4Tq Compared to such contemplation on the nature of
the Self which is not perfected FHEAATT: karmas performed with the renouncing of fruits is
better. @RI svw=a< e+ After performance of karmas done with fruits renounced only peace
of mind is achieved.

FaSTAfRARAT FHITIT ST ST H T Y ® qarIUeds e Ud cAfgacd
fRAfarsra | sTTIRreRETATR T SRSTSEAT AT ST U A g ST | ageamara

ATASTIEIT TEITVE FAATIA AT F4 T [Afrsaq | s Rawarg S FHm: sHwad
T Ao waE: arfea: wiasafa, o 7afd srereaT S, eameTy eTIed, qRTaEdTq

=7 wive:, i wipTTETeRReT TR TAST U S | srcafRmefa stereawear Retama, seasta-
AAA-TATHE GARAHH ST T AIT T |
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TR ERaT FhareuTq T AT AT T @ s qaraUed s Ud A fgace

fafersaa — Compared to the practice of repeated contemplation of Bhagavan which seems harsh
without extreme devotional love towards Lord, the knowledge of the realization of the nature of
the Individual Self which follows the contemplation on the real nature of the Self is better for the

good of the Self.

ACHTIUEATTRY SATACTHEITT TGUTANT SCHEATHH T A Tgad fafarsad — Compared to the

direct perception of the nature of the Self that is still not perfected, the contemplation of the

nature of the Self which is the means to such direct perception is better for the good of the Self.

TATTE ARTTHIETT AU FAATT A8 FH ©a fafrsaad — Compared to such
contemplation that is not fructified, the karma performed by renouncing the fruits which is the

means to contemplation is better;

AT RARAT ATBAT FHT: = T FAeqaraaar 77« anfea: wiasafq, - Only after
performance of such karmas performed by renouncing the fruits, peace of mind sets in as the

sins would have got destroyed.

IV AT SITCHEAT |9eedq; - then once the mind is at peace, contemplation of the Self is

achieved.
&TATY TRTIUE, - by such contemplation, direct perception of the nature of Self happens,
JIITIAEAT 9T W, - after the nature of the Self is realized, it leads to parabhakti.

3 wiRATSTaTeRRET ST TAST Ua S — thus, for one who is incapable of practicing

bhaktiyoga, steadfastness in the Self only does all good.

AT FATTHATET BT, S q-SATHAT-3 W AT hAFH (ST TF SFHT T — And for
one who is steadfast in the nature of the Self also, if mind is not at peace, in order to achieve
steadfastness, performance of karmas without desire for fruits that includes the contemplation

of the nature of the Self only is superior.
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Here the means which successively lead to the ultimate means are taught for the sake of those
who are incapable of adopting the final means so that they do not suffer by taking up what is not
possible for them. The various means taught here are meant for respective adhikaris and the

ease of adoption of these is also praised.

297 g AAEATETq — The 7+ told here is not the proper practice of the repeated
contemplation of Bhagavan. Because compared to that the realization of the knowledge of the
Self cannot be superior. So what is told here is that practiced by one who is not capable of

doing that because he has not yet become an adhikari. Bhashya explains this as

srererfifafazi@ard. For one whose sins have not got destroyed, it is impossible to practice

remembrance of Bhagavan with love. Then it becomes what Bhashyakarar says F#er&qTd.

The =19 told here is the means to ITATHTHTH. So it is about the Individual Self. This is attained

through meditation and it is STTETCHATETERTLSIT.

271:, faforsra — These words used in the sloka have same meaning. So bhashya explains as

fedca fafersrd. It is said to be =I7: because of ease of adoption and not in primary sense.

FAARNET S %8 — Such karmas lead to tranquility of mind by removing 1T and g% which occur
due to ¥, THH. This is explained in bhashya as RTEqaTITaT 779 anfraHiasafa.

[N grtfea: - The meaning is €37 or contemplation is to be achieved through karma. It cannot
be said that &a17 is different from karma and that is achieved through karma just as it was told in
case of FTH T+ITET A etc. When mind becomes tranquil, meditation would be possible is

told here. So tranquility of mind causes meditation which is achieved through karma.

IR IEEAIECEG I H{ - The q-H1ANT told here — cause and effect relation is applicable in all

stages such as 9TT~d-£AT, LATA-FATLTERTLT, FTH-FEATH, AATH- T HTeT.

The gist is this: In the beginning 3= =< FHTETSIGH 7 AHITT (12-9) was told and FTTTALHISTH
(12-11) was told and finally FHFacaTT F% was taught. The same is told here as EITAT

FHRATATT:. So what is told here as ST and &3 are those that occur before a1 and after

www.sadagopan.org Page 25 of 40



F is clear. So these are not about the TZHTHSTT or £4T9. This is for those who are incapable of

those is explained according to context.

Sloka 12.12
91 g SMawETSaTTgsT Rfdresa |
AT HA A REA RIS ea e ea < 11 12 ||

g+ Compared to the practice of repeated remembrance of Bhagavan without love sTT= SRy
f2 is not the knowledge of the form of realization of Self better? FTTq Compared to the
knowledge of the realization of Self that is not yet fructified a1+ fafarsra contemplation of the
nature of the Individual Self is better. €aT9Tq Compared to such contemplation on the nature of
the Self which is not perfected FH®AATT: karmas performed with the renouncing of fruits is
better. TR sw=a< amf+a: After performance of karmas done with fruits renounced only peace
of mind is achieved.

FaSTARARAT FHIEIT ST ST AT H T S qarIUEds e U A fgacd
fafarsra | sTeTIRreRETATR T STRSTSET AU ST U AT g ST | ageameaia

HTATTEYTH TGUTIA FAARIT AT o T FAforeaq | s fRasherre srgiSaTq FHor: sm=aay
g fAceaTaaaT wa: anfea: wfasafd, e 7 sToreaTe daed; STy aRTaRied, TRTIRATg

=7 wive:, i wipTTETeRReT TR TAST U S | srcafRmenfa srereaaear fRetaa, seasta-
AHAAT-STATHE GARARH ST T AIT T |

Here the means which successively lead to bhaktiyoga. The various means taught here are

meant for respective adhikaris and the ease of adoption of these is also praised.

AT g AMHATET — The word #3: has to be understood properly here. Why is Jnana told to be
better than Abhyasa? Abhyasa is the next higher state in the successive means and one has to
attain abhyasa after jnana. Then why is Jnana told as shreyaha? It means if one is not able to
do abhyasa properly, then instead of struggling to do abhyasa without love for Bhagavan, one

should resort to Jnana. So abhyasa told is not Siaw-3T+am but dry remembrance. That means
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this applies to one who is not capable of doing proper abhyasa because he has not yet become
an adhikari. Bhashya explains this as sre@=sfifafazfzard. For one whose sins have not got
destroyed, it is impossible to practice remembrance of Bhagavan with love. Then it becomes

what Bhashyakarar says Fer&qTd.

Swamy Deshikan notes in Tatparya chandrika - s=afga-3T - awR-MAT-g-Fawdq -

just like when a boy wants the moon, it is shown through a mirror in hand and also in order to

avoid someone venturing into what is impossible for them — Zafgd=a I TATIaFH

HATFATTTAAT T,

The 319 told here is the means to ITHTHTHITH. So it is about the Individual Self. This is attained

through meditation and it is STTETCHHTEATERTLSTA.

a1, faforsaa — These words used in the sloka have same meaning. So bhashya explains as

fedca fafersrd. It is said to be 17: because of ease of adoption and not in primary sense.

FAARETSA FH — Such karmas lead to equanimity of mind by removing T1’T, 3T etc. which

occur due to TS, THH.

[N qrTfed: - The meaning is €T or contemplation is to be achieved through karma. It cannot
be said that &a17 is different from karma and that is achieved through karma just as it was told in
case of FTFH AITET =: etc. When mind becomes tranquil, meditation would be possible is

told here. So tranquility of mind causes meditation which is achieved through karma.

ARG -ae=avq — The §q-FTAHE told here — cause and effect relation is applicable in all

stages such as 9TT{~d-£AT, LATA-FATLTERTLT, FTH-FEATH, AATH- =T HTLT.

The gist is this: In the beginning 3= =< FHTETSIGH T AHITT (12-9) was told and FTTTALHISTH
(12-11) was told and finally FHFaTT % is taught. The same is told here as €T
FHEATAT:. So what is told here as 19 and €T+ are those that occur before T¥TH and after
FH. So these are not about the I¥HTESTT or &aTH. This is for those who are incapable of those

is explained according to context.
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Slokas 12.13, 14
T RARARA ST SYTRIT 0T 3Tg —

For one who is steadfast in performance of karma without desire in the fruits thereof, the

required qualities suitable for such performance are taught here.

So far it was taught that Bhakti is the ultimate means and for one who is not capable of adopting

that smeaf==T is prescribed as told by Sri Yamunacharya 9= E2E SYTATIRR: ST STea gl
(ft.#. 16). The various modes of such steadfastness in the Self are taught here in seven slokas
starting with STE=T Has[@T=TH and finally in the last sloka, I T a=ITgaHa the love that Bhagavan
has in his devotees is told. This is also as per Sri Yamunacharya Teahreg SATas i H<h: 129
I=qd. The qualities to be acquired by one engaged in karmas are told in these slokas. Should it
not be said that these are accessories to Bhakti as in each sloka ot ¥g=r: ¥ ¥ {9 is told and

how can they be said to be for a karmanishtha? We say it is not for a bhaktiyogi that is told here.

Because these sloka follow what was told as £3T9Tq FAHAAT: (12-12), they are to be taken as
accessories to FHIRT only. What is told as Tg=F: in these slokas is because bhakti is embedded
in karmayoga also. Sri Alavandar says TATITHTT TRMET PSR Ee A (.8, 24). Fewm 74,
ATHETH, i<k are present in all the means but one is prominent in each. Without bhakti and
atmajnana, karmayoga is not possible. Without nityanaimittika karma and bhakti jnanayoga is

not possible and without karma and atma-jnana bhaktiyoga is not possible. At the end of this

chapter, the actual bhaktiyogi is mentioned as o T sFATHAHEH.. HCILHT: WIHTET a7 f93T:. So

these are applicable to FT¥EEa®ar FHASs only is bhashyakarar’s view.

AGET TAATT AY: F207 TF 7 |
R R aagaga: adt 113 ||
qeqE: qqd I IATHT eH=d: |
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A ftaaeTefeat agsh: @ & 3 1114 ||

TasaTTH 32T Not hating any being #=1: having friendly disposition T T 7 being
compassionate towards all 7% not being selfish ﬁ'@?ﬁ‘r{ not having the notion of self in the
body ¥HZ:@HE: treating happiness and grief as same without getting disturbed mentally &1¥t
having the quality of tolerance &I=q=: being satisfied with unexpected gains |ad T
contemplating all the time on the nature of the self detached from matter IaTHT exercising
control over mind 3&fR=: having firm belief in the teachings regarding the Self F=aftaaTgfa:
having surrendered mind and intellect to ME ¥gF: worshipping me through karmayoga o: 9: &

1 one who is such is most dear to ME.

T AT - TG srogpdar AfY qauT AT STEST - ASURTETON, S RaTt Tarty
AT faufer srgdfea = =fa srgeen:, Y R s 7 aday #ff wfd FE &, 9y T
gy T g e, R - 33 ey = R, R - grerRmeRR, a9 T
TG EE: - QEEENHAT: FIHCTHAT: THIId:, dHT TTETLINAT: ot (4 AT T
AFTfRa:, 4qF: - ITRIIATAT I H AT TATEAT HQE:, qad IR(T - gad

T AT T, IqTAT - RafAqaagi:, e - steararemanfaay iy gefe:,
AT AHATE(R: - WA AT TF AATHE gq et SIS AT FHOT LA, TR 7T AATINES
ety it raffaaaeie:, 9 a gar 7w — T3 FHIRE A7 I9E e T, 7 €57

AT FAAT - FRAfgwan sragdary T gauT S[a™ T2=1 - He does not have any being -

means with respect to those who hate him or do wrong to him, he has no hatred,

AU T SAORAT Tar« sar« ety srogdfea o it sqa<em:, He thinks that ‘these

beings hate me being impelled by Bhagavan because of the wrongs done by me alone’

AY Fawey sTugdcg o gagay w4 A FA7 A=, - with respect to all those who hate him or do

wrong to him, he has a friendly disposition.
Y wF gAY Feurt Fa F2T;, - Is compassionate about them only who are suffering,

e - WAy aewatay 7 e, - Is with any selfish feeling with respect to body, senses and

everything related to them - has no feeling of possession.
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RAEaR: - [T mTRT:, - does not have the wrong notion of self in the body,

Jd T qUg:EYE: - GE@g:@NHAT: GiweqHdT: guisiiigd:, - and for that reason only is without the
feeling of happiness or distress towards the pleasures and pains that come due to ahankara

and mamakara,

FHT TUCTLTHIAT: awigar: 719 q4T: a2, - not being disturbed by the pleasure and

pain that may come due to unavoidable contact with sense objects,

HQE: - TGTJ/IIAAT AT e ATY IGATLUESA HqT:, - being content with whatever material he gets

by chance to maintain the body,

qad TN - Gad THIAFAgHIHTIHETIL:, - is contemplating all the time the nature of the Self

detached from matter,

TqTeAT - Mg, - having controlled the functions of the mind,

eI - SrEATHeTAI Ry 373y g&=d:, - having firm belief in the teachings of adhyatma
shastra — the branch of knowledge dealing with the nature of the Self,

FAffaAAIgle: - FE a1 TF SAATHE RawAT SAIBAT FHUT LA, - having surrendered his

mind and intellect unto ME - that is with the firm understanding that Bhagavan Vasudeva only is

being worshipped through the karmas performed without any desire in fruits,

AR W SATATINEY arefsafa gfa azafdan-igie:, - and being worshipped thus, Bhagavan

Vasudeva only will lead to the fruit of direct perception of the nature of the Self,

q T Al Ag<h: — T4 FHIANT A7 ASHET T2, G | f57: — my devotee who is such — means he who

worships ME with kramyoga thus, he is most dear to ME.

AT AT - FRATGwaT srapdany Y q&wi S TEET - AU AT gare
qarts fRufe sragdfea = =fY s,
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TI9a — Here the adjective 4 is explained as fAf3wany stagaam™™. Hatred is the function of
the mind and MFaaTH indicates aTr=r# and 1A% =ATITs. So a karmayogi is not disturbed by

any of these is the meaning.

NWWHWWH’%W%:,%@@@WWWW;

T - It is not enough if a karmayogi does not hate others but he should also have a friendly

disposition towards them is the bhaava.

=T ¥fd Fa1 — Wishing good to all. And the reason why a karmayogi should cultivate such a
mind is because he should think that others hating him is the punishment given to him for his

own wrong doings.

- %= - Should be compassionate and it should be fA&atfers® — even towards those who hate

him or do wrong to him.

At - Ay Tty = G, REsr: - |t

999 - If one does not have IETATIHAT, one will be FHH: also. And the possibility of =TT is
in body, sense organs and all things related to them. All things we see such as house or car or
relatives etc. are all due to body. In its essential nature Self is not related to any of these. Due to

karma all these are present. That kind of {541 should be there.

fA7gg® 1 - Idea of possession in what is prohibited such as 3T in what is not 3. So

bhashya is JgTeaTI AT ..

qq UF T EHE: - TETERWAT: Fih{oThal: gHIamigd:, dH TTEqHTHIAY: et aar: iy
R,
&rdft — This is not tolerance towards those who have done wrong to us. That is indicated by

52T What is reminded here is as told earlier ‘AT=TETeTe] Fied ™ STATEET@RT: | SARTHTITEAT
ST a1 f[Afder® 9= 1. The T4 575 or dualities which arise out of contact with

external entities are to be tolerated by a yogi. And % T:@H@: - the sukha and dukha arise out of
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ahankara and mamakara and so explained as HTEHCTHFAT: - ASHETTTAAT FTHT AFAT TATT

FA99T: was told earlier.

GE: - TTTJAAT AT el AT TEATOTESA e,

T+ - What was told in 4t chapter Ig=gTaTaE=qE: FraTdidl (AT (4-22) and Fvqel ITHA=q

(12-19) told later here — the same satisfaction or =¥ is told with 312X here. This is explained

as Ig=g 1T I FATMY. The meaning is when anything that is allowed as per shastra is gained
without any effort, one should not have feelings such as ‘it is more or less or good or bad’ etc. It
is told in bharata I FAfeET=E= AT 6 (=R | T FATATAT T T a1 ATV [9g: (ALHATL. 251-

12). One who does not mind what he is wearing or eating or where he is lying down, gods treat

him as a brahmana.

Tad AR - Tad THIAFRAIRTHATIHLTII:, - Fdd TR — Contemplating on the nature of the Self as
detached from matter which is useful for yoga. When one constantly contemplates thus he will

be able to achieve steadfastness.

TareAT - R, e - sreararemanfiay iy gefRea:, - T - Just as et is

necessary for yoga, getting rid of sITeR ==+ is also means to achieving yoga.

Q‘cﬁ’ia'zr: - Firm resolution for a yogi is with respect to everything where others have doubts. And

that is explained as A&ITHITH in which he has firm belief and faith. This is required for his

I

AR - WA T TF A HE RAweAT AT FHUT AL AT AH SAATIUE
Trafsafa sfa waffargts:,

q=Ia A9 4: - Bhagavan told earlier 318 g &=t AI<hT o T3 = (9-24) — a karmayogi
should know that Bhagavan is the object of worship of all yagnas and also the bestower of fruits.
Then a yogi will be able to surrender his mind and intellect unto HIM. Thinking that Bhagavan
only is 3X1eT is surrending the mind. And firm knowledge that Bhagavan is the bestower of
fruits is surrending the intellect. Buddhi is explained elsewhere — the function of the mind when it

is deciding is called buddhi. Citta, buddhi are all various modes of functioning of mind.
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q T Al Ag<h: — U9 FHANT AT THET T2, G 7/ 85 )

TS FHANA HT GHT: - The A told here is of a karmayogi. This explanation in bhashya
clearly states that. Because the context here is to suggest the means to one who is incapable of

adopting bhaktinishtha straight away, this is about karmayogi.

fS=1: - Means Bhagavan is telling that such a yogi is the object of HIS love and Bhagavan

bestows whetever is desired to such a Yogi.

Sloka 12.15
JEATH ST ATl ARTegSTd 9 ¢ |
TSR T T q B 1015 |

7eATq Due to which karmayogi @Ta: FTTasTd the people of the world do not get stressed, T: @TaT
Trfgsta and that karmayogi who does not get stressed due to the people, T: FUTHTTITZI: HF:

who is rid of happiness, anger, fear and stress &: ¥ f9=1: such a yogi is dear to ME.

TEAT FHMST RITTHTATHAT ATl 7 BT, T: Al FH fhfrg ot 7 FATT T34 | g
= FAffEg 7: 7 Sfee, a9 SR aaadst 7 Igad F9 FAUT, FatEdiea@eEdrg | 37 TF F9T
i gUOT, F T TR, e I WA, F T Se3 q<h: Tawa: T: 9 i a7 5

TEAT FHMST [RUTTHTATATY @bl 7 IfasTd, - Because of which person established in
fAwreH, the world does not get distressed

T: AIHIGITHL FH (h1=g AT T FATQ 5a9: — means one who does not resort to any act which

causes stress to others,

A1 o a7 Sfeem, a9 sfRex g 7 Sgor w6 #Uf, gatRfta ey -
Because of the people of the world one who does not get distressed, means all beings of the
world do not engage in any act which causes stress to such a person due to the understanding

that he is not unfriendly to anyone,
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T T F9 T gHOT, =T i sryor, F9e Wi w3, F99 I Sea+ T: Tav@: T: 9: 0 797 S
— And for that reason only he does not show happiness towards anyone or anger or fear or

stress. Such a person is also dear to ME.

The result of developing ¥\ is not engaging is any act which causes stress to others. The
words TFATT, 7: etc in sloka address the same STAFTY. One who is steadfast in karmayoga
should be rid of acts causing stress to others. So this can be ordained in respect of a
karmayogi. Not only acts but also he should not engage in any speech etc which can cause

stress to others.

The bhaava is that a #HE should act is such a way that the entire world treats him as not

unfriendly towards anyone.

Q‘q'&‘cﬁ T: - Even if such a one does not have all qualities such as FxuTcd, =77 etc as told ealier,
if one does not engage in any act causing distress to others, just by such an act he becomes

dear to me is the bhaava of ¥ = § ..

Sloka 12.16
TUE: Feaer STRAAT TqeT: |
AT I ag=h: T f&37: 1116 ||

a7er: One who has not interest in anything other than the Atman [f=: who is pure, Z&T: capable
of performing shastriya karmas IT#14: disinterested in other aspects =T free from agony
with difficulties faced while performing shastriya karmas TaTIqa= T does not engage in acts

other than those told in shastra : ag=F: @: ¥ f1: such a devotee of mine is dear to ME.

HTYE: - ATCHSATARIE Feed T AT9eT:, SIfr: - e Rassratdas ™:, T&: - arehafwaaremaa:

AT SITHI:, TAAY: - AT AT srarsie 1 Lfiarsor-reyeaarifg:ay =arfRa:,
AT RN - AT I A R h-aa A T I T, T Taar Ageh: 9 7 5 |
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YR - ATCHATA T Feed aeq = sae:, - Not having any desire or interest in any object other

than the Atman,

g - srEfafgassaatda®a:, - maintaining his body only with things prescribed in the shastras,

TET: - AT RITETEE: w7 SSTH N, - capable of executing karmas ordained by the

shastras and indifferent to others not enjoined by the shastras,

TAA: - ATEATHATAGAT SAqSH T A ST-geweqeriag: @y AIIRa:, - does not feel pained by
the agony caused due to heat, cold, contact with harsh objects etc which are unavoidable while

performing karmas ordained by the shastras.

FATII R - eI A Rh-Tah AT @, - has renounced all karmas and does not

even start anything other than those prescribed in the shastras
T TEAr Agh: 9 7 {97 — a devotee who is such is dear to ME.

Such a AT FHAE — one who is steadfast in performance of karmas without any desire in
fruits, desires to attain only Atman and so is very careful with respect to everything prescribed in

the shastras and renounces everything not enjoined by the shastras.

9t - This is the result of karmanishthaa. So it cannot be ordained. So what is responsible for
attaining such fruit is mentioned here. That is using onlyl things allowed by the shastra to

maintain the body. That would lead to purity. Among sadhana saptakas mentioned fa=r, faT=,

sreT, TR, FedTor, saETs and SIS, the first one &9 is explained as sTgReIRE — AR

FraerfE:. O is also like that. It is also said FEIET TeaelfE:, TS €41 T, etc., s=v @
e |: and so on.

3¢T: - Capability is needed only in respect of eTT&TIFHs and capability with respect to everything
else is of no use for a karmanishtha. Such a one should be disinterested or indifferent to what is

not prescribed and what is prohibited.

TATFATARIT - e TATA N h-Ta R H IFA I — Since he is interested in Yogarambha, what
is given up is everything other than that prescribed in the shastra - e&EF=ahaa®ds. This is
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different from sfraTEi=T because this is about not beginning karmas which may be done willingly.
Or it may mean indifference of the form of not putting any effort towards them. The karmas are

those done with 9T and T — speech and body.

And what is important is T Ta¥dT #gh: - all these should be qualified by bhakti in order to get

Bhagavan’s grace.

Sloka 12.17

ar 7 geafa 7 3f® 7 a=fy 7wt

AT R wiRear: g & B 1017 ||

T: A karmanishtha who = g@lﬁ does not feel joy on attaining something which brings joy to
normal persons T 5f® does not feel hatred due to causes that are undesirable to normal people
of the world 7 sT=IT does not grieve on attaining things which cause grief to people T FTgetd

does not desire for such things STaTSH TR renounces fruits of the nature of good and evil T:
A<FATY he who is such a devotee &: & T3 he is dear to ME.

T g - I AT AR IS a7 T2 FHAR0 T gsafa | aq 7 9y, aq e 7 2%,
T T AL SHATAT AT ATAqeAdTiash, T I T = | TATIER] SITe = 7 e |

TATLI RATAT - ITIaq (U AT Srag @ aruTq SHATREARN | T: TEvar WAt & 7 fo: |

I T g - I AT AT FITd a9 917 72 FHARN T gafa — That karmayogi who does

not rejoice even on obtaining all the things that are causes of joy to people,

I = JF, aq 9T 7 &fP; - And having attained whatever is undesirable he does not feel
hatred,

I F AISATT ST AT AaedTies, aq ST 7 =fd — does not grieve on attaining things

which are causes of grief to men such as loss of wife, child, money etc.

JuTfaed T = 7 Fefd — And does not desire for such things if not obtained.

www.sadagopan.org Page 36 of 40



ATLATRETI - ITIaq oI AT SrERIATAATT SHATRATN — renounces both punya and

paapa as punya is also equally responsible for bondage just as paapa.

T: TEVAr WA 9 A f39: — one who is such a devotee is dear to ME.

Sloka 12.18, 12.19
qu: =T T O T 99T AETIHTE: |
sharsrgEg:ay aw: graafa: 118 ||

TARRTEIAHAT Gver A9 FAtg |
srfrera: e iie S a<: 119 ||

o=t = 8= = 9 Being equally disposed towards a friend and a foe 4T ITHTIHTEAT: ¥49: and in
the same way treating honour and dishhonour equally FZ-TafsTa: not attached to anything
oA viewing praise and abuse equally HIHT keeping quiet by not praising or abusing
anyone T+ I FAT=q being satisfied with whatever is obtained fH=d: not interested in
house and others fEa¥#fa: believing that the Self is eternal wixFT 7%; & f: such a

Karmanishtha who has bhakti is dear to ME.

"AEET AT (12-13) TATIRAT AAATRY T Rae@d T | 7 qY afsfeay it aufmeay
Tq: AT AfAfRwr 9w S=aq | s Ruwfaas MeaaaTiay s 3fa sfRea:, aa @
AMTIATATRY AT G9: | T TEvar WA, @ 7 53 |

'HLET G (12-13) TATIRAT AHATRY FuTefacad ST — It was told previously as ‘one

who does not have hatred towards any being’ (12-13) about not having hatred towards a friend

or a foe in general.

o7 Ay A fRay oY anfRrray aa: it sfaiwr 9w S=aa - Here what is told is about having
equanimity of mind even when someone is actually confronting a firend or a foe. So this adds to

what was told earlier.
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st R iy s i e, aa wa ammmTRyY stf @9 — He is called
FHa because he is not interested in house and such things due to his frm understanding that
the Self exists for ever unlike house and such things. And for that reason only he treats honour

and dishonor equally.
T wEvar wiRAET, ¥ # T3 — A devotee who is such is dear to ME Krishna says.
In these two slokas, several kinds of equanimity of mind are told with proper reasoning.

Because the aspect of honour and dishonor is mentioned here which are #=I2d — means
nearby or at hand. Compared to something that is far or unseen what is at hand is different.
That is why Bhashyakarar explains the aspect of friend and foe told here as pertaining to that
which is being actually faced. And when one faces such situations, it can cause lot of

disturbance. That's when a Karmanishtha has to be steady and have Taf=<=.

qu =, aarAdhi — Maintaining equanimity of mind while confronting a friend or foe is
more special and told as srfafrfaam.

qeaf==areqid: - (=T or abuse leads to anger and ¥qfd leads to love. Since a karmanishtha does

not have both, ninda and stuti would not give any fruit for him and that way they are equal.

T+ — Here 9 is not intended because that is already told as ffar=wfq:. Itis also not about
keeping quiet because chanting the holy names of Bhagavan is ordained. So it is keeping quiet
when he is subjected to praise or abuse. It is commonly seen that one who praises others is

praised and one who abuses is abused. A karmanishtha keeps quiet in both cases and he is

also TIET I FAT=q — so he is A, If he is not satisfied with whatever he gets, in order to
obtain such things he may praise someone or abuse someone etc. So another reason why he is

mauni is explained thus by Swamy Deshika.

IR - This does not prohibit a Gruhastha from having a house etc. because they would be
helpful for practicing yoga etc. What is prohibited here is attachment to such things. That is told

in bhashya as 3T€<h..
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Sloka 12.20

HEATITA ST ARAINTASET AeSd TAqTaI A IHHH STHGLT —

Now establishing the fact that a Bhaktiyoganishtha is superior to this Atmanishtha, the teaching

of this chapter is concluded in accordance with what was told in the beginning.

In the beginning of this chapter it was told that a WIRFIRTAS is superior to &=, And for one
who is incapable of performing Bhaktiyoga, Aksharayoga is the means leading to Bhakti finally.
And the qualities or THI[UTs to be inculcated by such a karmanishtha were taught. Now the

answer to the question asked at the beginning is being told.

Zr?ﬁ'q'ﬂrl{ — Bhashya indicates that the teaching in this last sloka is the same as what was told in
HZATALT H1 T A1 (12-2).

¥ g aRTYAAE THe T4 |
STEETAT W THT STRhTeasaa & f9m: 1120 ||

T g But those who = g=aTqaH this Bhaktiyoga which is Dharma and is like nectar T2T<h in the
way taught here =244 having faith #cqZHT: Q'@CITFI%r meditate having ME only as the ultimate
goal to be attained I 9=FT: such bhaktiyoganishthas & 1<t fSr=T: are most dear to ME.

o= T A 7 QA gRid, A T ITAEH AT ARAANT, TAIh HEATALT J1 F 90 (12-2) Trtar
I TTOT SUTH | F AT Srfa<r F 5w |

g T AT (A A, T T TTHGH T AREANT, TIh HEATEeT |47 F 919 (12-2) SATIRAT
IHe TTIT SUTH | F AT Tfaa<r F 5 m: |

g¥I1qd means it has Dharma and is also like nectar. Those who meditate treating the means
that is Bhaktiyoga as equal to the goal as taught in ‘those who fixing their mind in ME’, such

devotees are utmost dear to ME.
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What was told as feg=T: in the second sloka is meant by ¥eaHT: here. What was told as
FFAT TLATIAT: is told as AZ&T™T: here. What was told as @ ¥ a1 HaT: is told as w<hTed o |
fr4T:. So the teaching in the beginning 3T# is concluded here in ST,

7 g - The word T indicates the sTfer=Tf¥ told here is different from the one addressed in previous
slokas. By this sloka the main teaching of the middle six-chapters which is Bhaktiyoga is

concluded.

QTZI'THT'I"{ — By the word &¥ it is said that Bhaktiyoga is a A& or means. By T it is meant that
being the means to qd<q, it is most enjoyable like 3T which is the goal itself. That is told in

bhashya as IT=H{#HH.

?T?ﬁ?h‘ﬁ[— This is not referring to Karmayoga which was addressed in previous slokas. To
indicate that bhashya mentions F=aTa¢% 4T I AT which is about Bhaktiyogi. And such
Bhaktiyogis are told as @ w<rT: here to differentiate from others who also have Bhakti. Towards

Karmanishthas Bhagavan has fS9e@ and 3312 while with respect to Bhaktiyoganishtha he says
AT @TcHa | 7AH, so sloka says aidta ¥ {93 and explained as stfaat 7+ 5T

Aqeafefa SHgrEga STRYS sgIiaamat Trrema sSFsursiHears AR 71 gTaensean:
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